38                  Panchapadika

ntah Icarana parinaamaa'' nudayalaksana vaikalyaat" (it is
is due to the non-emergence of the modification of the psy-
chosis having the not-self as the object.

We can interpret Padmapada's statement 'pramaana
vaikalyadeva' differ entlygthus. Even though the not-self i^
not by itself luminous, it might become luminous since is
has the contact with 'caitanya prakaasa' (self luminous
consciousness). Then the not-self will be like the real and
if will have ^nityatva prakasa' (eternally luminous). Then
'afnana' is required to function as the 'avarana' of this not-
self. To avoid this conclusion, Padmapada has to give that
statement by way of reply, 'caitanya' is 'nitya'; and it is
the 'saadhana' (means of establishing)for the not-self. Since
it is the ^navirta caitanya* (unenveloped consciousness)
which is the 'vishaya saadhaka', the object cannot be appre-
hended only when the 'caitanya' is enveloped by 'ajnaana'

Hence there is no necessity to assume another 'avarana
for the not-self. This is given by Padmapada in the nex'
sentence 'rajatapratibhasad' (from the appearance of silver).

If the 'ajnana* which is 'atmaasraya5 (grounded in the
self) were to be 'anatmavarana', then a curious result would
follow. Unless the 'avarana' is destroyed, the object, can-
not be apprehended; and when there is the knowledge of
the object, then the 'ajnana" which is in the self ought to dis-
appear completely. This is contrary to experience. As
such there is 'avidya' in the self. Then in all the three per-
iods (before 'rajata bhasa\ during 'rajata bhasa' and after
"rajata bhasa') we have the ^vishaya svarupa pratibhasa9
(appearence of the'form of the object). And this means
that ajnana, cannot have 'anatmavarana'.